Chapter three

3:1 Therefore if you have been raised up with Christ, keep seeking the things above, where Christ is, seated at the right hand of God.  {ou=n (ch) inferential, therefore--eiv (cs) if, introduces first class condition--sunegei,rw (viap--2p) 3X, only in Ephesians and Colossians; lit. to raise together with someone, to raise from sleep or death--o` Cristo,j (n-dm-s) the Christ, the Messiah; instrumental of association--to. a;nw (ab) 9X, higher than, above; emphatic position; the things above--zhte,w (vmpa--2p)  to look for, to seek--ou- (abr) relative adverb, where, in which place--o` Cristo,j (n-nm-s) the Christ--eivmi, (vipa--3s) is, keeps on being--evn (pd) in, at--dexio,j (ap-df-s) the right side, the right hand; locative of place--o` qeo,j  (n-gm-s) the God, the Father--ka,qhmai (vppnnm-s) is sitting; some take this as a second assertion, while others view it as a periphrasis} 

3:2 Set your mind on the things above, not on the things that are on earth.  {to, a;nw (ab) the things above; forward for emphasis--frone,w (vmpa--2p) 26X, to think, to have an opinion, to be disposed, set your mind on--mh, (qn) no, not--to. (danp) the things--evpi, (pg) on, upon--h` gh/ (n-gf-s) the earth}
Exposition vs. 1-2
1. At this point in the letter Paul turns from his critique of the false teachers and their practices to the positive matters of what he desires for believers as they move forward.
2. While the errorists have strongly insisted on their ascetic practices and rules as the means to spiritual growth and fulfillment, Paul indicates that these things are found in Christ and His sufficiency.
3. Jesus Christ is strongly emphasized in this section; the first four verses mention Χριστός (Christos--Christ, Messiah) four times without using a pronoun to refer to Him.
4. The false teachers were in serious error regarding the believer’s sufficiency in Christ although they offered plausible and persuasive arguments (Col. 2:4), which had a façade of wisdom (Col. 2:23a), to support their views.  
5. It is clear that these false teachers were seeking to advance their system as a means to sanctification and growth; however, their system was built on human philosophies that simply deceive those who accept them.  Col. 2:8
6. These errorists devoted themselves willingly to various ascetic practices, different forms of self-denial, and even bodily abuse in the hope that they might attain to some higher spiritual state.

7. Their system was destined for failure since it was a product of their arrogance (Col. 2:19c), focused on their own views and experiences (Col. 2:19b), and could not address the ongoing matter of dealing with the old sin nature.  Col. 2:23

8. In spite of their teachings and practices, everything that the believer needs is to be found in Christ; thus, Paul will command believers to continue their pursuit of Christ and those things that pertain to His plan.
9. To this point in the letter, Paul has only issued one command (there have been three prohibitions; Col. 2:8,16,18), which served to summarize what he desired from the Colossians.  Col. 2:6
10. This section that extends from this verse through Colossians 4:5 contains nineteen commands or prohibitions regarding the matter of how one is to walk in Him.  
11. Paul begins with the inferential conjunction οὖν (oun--therefore) which introduces an inference and marks the transition to the next section of this letter.
12. The inference is based on what he had said in the previous chapter; in Colossians 2:12 Paul informed his audience that they had been united with Christ and had experienced a spiritual burial and resurrection.

13. The protasis of verse 1 also naturally complements the protasis found in Colossians 2:20; together these verses deal with the fact that the believer in union with Christ shares positionally in the death and resurrection of Christ.
14. The verb συνεγείρω (sunegeiro--raise together) is used three times in the New Testament; the aorist tense is used in all cases to point to what happened at salvation when the Holy Spirit entered the believer into union with Christ.  Eph. 2:6

15. It was at this time that the believer was identified with Christ by means of the baptism of the Holy Spirit; this includes identification with His death, burial, and resurrection.  Col. 2:20,12
16. Although both protases are first class conditions (assumed as true for the sake of the argument), the believer’s participation in the death and resurrection of Christ is not in question, Paul has already indicated that it is a fact.  Eph. 2:5-6; Col. 2:12
17. One should not misunderstand Paul’s views on the matter of being raised; his theology involves the recognition of a spiritual resurrection at the point of salvation (Col. 2:12, 3:1) along with an eschatological resurrection that will occur at the end of the Church Age.  Col. 3:4; Rom. 8:23; Phil. 3:21
18. The first command has the accusative object of the verb in an emphatic position at the beginning of the sentence to stress its importance; the location of above is the third Heaven.  Jn. 8:23

19. It is evident that the Colossian heresy was quite concerned with the heavenly realm, but as Lincoln has noted, their heavenly concerns are antithetical to those of Paul.

a. The errorists take the earthly situation as their starting point from which they, by their own efforts and techniques, will move beyond the body, gain revelations, pursue visionary experiences, and ascend into heavenly spheres. 
b. Paul moves in the reverse direction, seeing the starting point and source of the believer's life in the resurrected Christ in Heaven, from where His life is to be worked out in the believer’s earthly life.
20. Paul does not elaborate on what he has in mind with regard to the things above, but there are several things that are known to be in Heaven.
a. God the Father and God the Son.  Matt. 5:32, 6:9; Col. 3:1; IThess. 4:16.

b. Angels.  Heb. 12:22
c. The heavenly or New Jerusalem.  Heb. 12:22; Rev. 3:12
d. The heavenly Temple.  Rev. 11:19

e. The souls of sleeping believers.  Heb. 12:23; IThess. 4:14
f. Believers’ accumulated rewards and inheritance are safeguarded in Heaven.  Col. 1:5; IPet. 1:4 
g. God has provided every spiritual blessing to believers and these blessings are in found in the heavenly places in Christ.  Eph. 1:3
h. All the treasures of wisdom and knowledge are concealed where Christ is.  Col. 2:3
21. While it is clear that these things (and perhaps more) are found in Heaven, the general nature of this command likely refers to those things that are essential to the spiritual life and growth of believers in God’s kingdom.  Matt. 6:33
22. This would certainly include focusing their attention on Christ and all those treasures of doctrinal wisdom, knowledge, and spiritual blessings that are found with Him.    

23. Additionally, Peter commands believers to focus their attention on their rewards package, the hope of which should encourage the pursuit of divine good production.  IPet. 1:13
24. The substantive object (the things above) also emphasizes the distinction between heavenly spiritual realities and the contrasting realities of the things on the earth.  Col. 3:2
25. The verb ζητέω (zeteo--seek) is used in a number of ways in the New Testament, but the sense of it in this context is that of focusing one’s attention and desire on those things that are part of the Christian heritage. 

26. The fact that it is a present imperative indicates that this is to be an ongoing pursuit in time.

27. Paul goes on to make one or two assertions (depending upon a potential periphrasis) about the things above, which both have to do with Christ; the first is the direct statement that Christ is currently residing in Heaven.
28. Since believers are in Christ it is evident that believers are in a very real spiritual sense with Christ in Heaven.  Eph. 2:6  
29. The final part of verse 1 is almost certainly an allusion to Psalm 110; in fact, Psalm 110:1 is the most frequently quoted verse from the Hebrew Bible.
30. In the ancient world, the right side was often associated with strength, power, goodness, and honor, while the left side was seen as being weak, limited, of little value, or evil.
31. In the Mediterranean region, the pagan idea of someone seated at the right hand of a god was somewhat common; it signified divine honor and sometimes emphasized worldly authority or power.
32. In Jewish tradition (both in the Bible and in other apocryphal writings), God alone sits in Heaven, while other subordinate angelic beings stand around or beside Him.  Dan. 7:9-10; Rev. 21:5
33. To be seated at the right hand of God indicated that Christ has been exalted to the premier position in the universe.  Col. 1:15-17, 2:10

34. Additionally, He as been blessed with power, glory, and honor; He rules over all areas of creation, which He will eventually subject to Himself. Phil. 3:21
35. Since Jesus Christ is so highly favored as the sovereign king, one should understand that His will should be the primary focus and motivation for believers.
36. Since that is so important, Paul essentially repeats the substance of this imperative in verse two, changing the verb ζητέω (zeteo--seek) to φρονέω (phroneo--think about, set the mind on). 
37. That verb is found frequently in Greek writings and it is almost always used of some cognitive function.

a. Sometimes the emphasis of the verb is more on the volition (what one chooses to think; Mk. 8:33); other times it can refer to a person’s disposition, attitude or mindset.  Phil. 2:5
b. Jesus used this verb when he rebuked Peter for focusing his thinking on human concerns rather than on God’s concerns.  Matt. 16:23

38. The way this verb is used makes it plain that the way one thinks is intimately related to the way one acts and lives; one cannot separate the way one thinks from his lifestyle.

39. This verb expresses not merely the activity of the intellect, but also the choice of the will; it does not refer only to thinking, reasoning, or feeling, it has to do with having or developing a certain mind-set, which includes one’s attitudes, dispositions, priorities, goals, and direction in life.
40. In the book of Philippians Paul indicates that believers are citizens of the heavenly commonwealth; thus, the good citizen should be obedient to Christ’s government and advance the causes He favors.  Phil. 3:20
41. Although Paul does not identify the things on the earth, it should be understood to include the errorists and their elementary cosmic principles that are derived from the tradition of men.  Col. 2:8
42. Additionally, from what Paul says later it is clear that he also has moral issues in mind when he speaks of the things on the earth.  Col. 3:5
43. Part of thinking about the things on the earth involves focusing on the worldly hopes, dreams, and goals that the cosmos pursues, often to the rejection or exclusion of any spiritual priorities.
44. Prior to salvation the unbeliever was a slave to the cosmic system and ordered his life according to the spirit of the age (Eph. 2:2); at salvation he is entered into a new order of life with new, heavenly priorities.
45. It should be evident that if the focus of the believer is on this present evil age then he will likely fall prey to conforming himself to the patterns and behaviors that the cosmos pursues and promotes.  Rom. 12:2
46. Paul indicates that one of the chief characteristics of negative believers is that they set their minds on earthly things.  Phil. 3:18-19
47. Paul is not minimizing the importance of the material world and earthly concerns that believers face (jobs, marriage, family); he is rejecting an earthbound mind-set for one that focuses on the higher spiritual principles of God’s plan.
48. This spiritual, heavenly focus is also designed to provide a greater perspective to life; the believer should consider things in light of God’s eternal perspective and not simply from his limited view in time.
3:3 For you have died and your life is hidden with Christ in God.  {ga,r (cs) for; explanatory-- avpoqnh,|skw (viaa--2p) you died--kai, (cc) and; connective--h` zwh, (n-nf-s) the life; distributive singular--su, (npg-2p) of you; possessive genitive--kru,ptw (virp--3s) 18X, to hide or conceal; note perfect, remains concealed--su,n (pd) with; accompaniment--o` Cristo,j (n-dm-s) the Christ, the Messiah--evn (pd) in, locative of sphere--o` qeo,j (n-dm-s) the God, the Father}
3:4 Whenever Christ, who is your life, is revealed, then you also will be revealed with Him in glory.  {o[tan (cs) indefinite particle; at the time, when, whenever--o` Cristo,j (n-nm-s) the Christ--fanero,w (vsap--3s) to make visible, to reveal, to expose publicly--h` zwh, (n-nf-s) the life; apposition to Christos--su, (npg-2p) textual issue between your life and our life; possessive genitive--to,te (ab) at that time, then--kai, (ab) also; adjunctive--su, (npn-2p) you, each of you--su,n (pd) with, along with--auvto,j (npdm3s) Him--fanero,w (vifp--2p) passive, will be revealed--evn (pd) in, with--do,xa (n-df-s) glory; in the glorified state}
Exposition vs. 3-4

1. Paul begins verse 3 with the conjunction γάρ (gar--for) which introduces the ground or reason for the commands he gave in the previous two verses.
2. He asserts that the believer has died, which in this context does not refer to the cessation of existence; rather, the root idea of death deals with a separation of some sort.
3. He once again appeals to the reality of positional truth, which he has been referencing in chapter two as part of his refutation of the teachings and practices of the errorists.  Col. 2:11-13,20
4. The reality of positional truth means that at the point of salvation, the believer has been permanently identified with Christ via the baptism of the Holy Spirit.

5. It was at that time that the believer died positionally and was separated from the world system (Col. 2:20) and from the tyrannical rule of the old sin nature.  Rom. 6:6

6. This identification includes retroactive identification with Christ in His death (Rom. 6:3) and His burial (Rom. 6:4); it also includes the current positional truth that believers have experienced a spiritual resurrection and have been seated with Christ in the heavenly places.  Eph. 2:5-6

a. Paul has consistently emphasized the superiority and preeminence of Jesus Christ over all things.  Col. 1:15-19, 2:2-3,9-10, 3:1
b. Since Jesus Christ is preeminent and enjoys the most exalted position in the universe, and since believers have been united with Him, they now share in that exalted position and have access to all that is in Christ.  ICor. 1:30; Eph. 1:3; Col. 2:2
7. Since the believer is complete in Him (Col. 2:10), the logical inference is that nothing else is needed; this would include any approach that minimizes the importance of Christ and emphasizes lesser factors like asceticism, pursuing visions, or seeking angelic aid/protection.

8. In addition to the fact that positional truth serves to refute the errorists and their faulty approach, it is also the basis for the inference regarding how the believer is to deal the body of flesh that will follow in verse 5.
9. Paul goes on to make an assertion regarding the life the believer possesses based on his faith in Christ.
10. This does not refer to one’s physical existence in this world, to the daily functions of life, or even to his manner of life.

11. Rather, the articular noun ζωή (zoe--life) refers to the eternal life of God that was manifested in Jesus Christ (Jn. 1:4, 14:6; IJn. 1:1-2) and which has been imputed to all who have believed in Christ.  IJn. 5:11
12. At the point of faith in Christ many things happened, not the least of which was the imputation of the eternal life of Christ to those that were spiritually dead.  Jn. 5:24; Rom. 6:23
13. It is this life of God that is in view; the believer has not only died with Christ to the cosmic order, but has been raised positionally and participates in the eternal life of God and Christ.

14. However, Paul goes on to point out that this spiritual reality is not currently visible; the verb κρύπτω (krupto--hide, conceal) is a perfect passive indicative, which denotes the following.
a. The perfect tense points to the past action that occurred at the point of salvation when believers were identified with Christ in His death, burial, and resurrection.

b. At that point, the believer was entered into union with Christ, imputed with righteousness, and given eternal life.

c. The perfect tense does not focus on the past action as much as it focuses on the existing results of that action; thus, believers are spiritually hidden now and will continue to be so until God chooses to reveal them in the angelic conflict.
d. The passive voice indicates that an outside agent (God) has chosen to conceal believers’ real identity until He chooses to reveal them.

e. Thus, Church Age believers are part of God’s mysteries; He keeps the body of Christ concealed until such time as He is ready to reveal them in glory.  Eph. 5:32
15. Paul again uses the hidden/revealed motif to deal with the believer’s current existence and the reality of his future revelation.

16. As mentioned in chapter one, a key aspect of this pattern is that something being hidden also anticipates a time of revelation, and the same is true in the case of believers.  Col. 1:26
a. In that regard, many things relating to God and his purposes exist in the present, but because they are part of the heavenly realm they are hidden from human sight.
b. In a similar fashion, the believer’s spiritual identity is real but it is concealed from sight just as Jesus Christ is now concealed from earthly sight. 
c. During this age, the true status of the believer is not known to the world; the cosmos does not understand or accept Christians any more than they understood or accepted Jesus Christ.  Jn. 1:10; IJn. 3:1
17. Although some interpreters understand this verb to mean hidden in the sense of hidden away for safekeeping, that is probably not what Paul intended.  Ps. 27:5, 31:20
18. However, this verse would certainly be one that does support the doctrine of eternal security since the believer is presently with Christ in God.  Jn. 14:19-20, 17:21-22

19. Rather, it is likely a way of addressing the errors of those who are seeking to gain access to heaven or its mysteries via their erroneous human viewpoint based practices.

20. Their error is that they either do not know or do not believe that Christians are already identified with Christ where all the mysteries reside.  Col. 1:27, 2:3
21. Paul goes on to indicate that the believer’s spiritual existence is hidden with Christ in God, implying that there is a very real sense in which believers currently live in the company of Christ in the heavenlies.

22. The language of Christ being in God and God being in Christ was introduced by Jesus at the First Advent.  Jn. 14:10-11

23. Jesus goes on to indicate that He is in the Father and believers are in Him and He is in believers; since Christ is in the Father and believers are in Him, believers are likewise in the Father.  Jn. 14:20

24. When a believer is saved he is placed in Christ; the ultimate unity of the universal Church is the answer to Jesus’ prayer in which He desired that all believers would be unified in the Father and the Son.  Jn. 17:21
25. While that is true now in a positional but hidden way, it will ultimately be manifested publicly at the return of Jesus Christ for the Church.  
26. In verse 4 Paul moves on to address the revelation of that which is concealed; the verb φανερόω (phaneroo--to make visible, to reveal, expose publicly) is the counterpart to the previous verb κρύπτω (krupto--hidden, concealed).
27. The conjunction ὅταν (hotan--when, whenever) is used to denote an indefinite time for some future action; it has the idea of at the time when or whenever.
28. This term is used with regard to things which one assumes will really occur, but the precise time of whose occurrence is either unknown or uncertain.
  Jn. 16:21
29. In this case, the rapture of the Church is in view, the timing of which event is known only to God.  Matt. 24:36

30. Paul adds a description of the relationship between Christ and the believer; this continues what has been a strongly christological focus. 

31. There is a textual issue regarding the pronoun translated as our in the New American Standard; although evidence is pretty evenly divided, it would appear to favor the second person plural your.
32. Paul states that Christ is not only the source and dispenser of life to those who believe, He is their very life.  
33. Thus, Paul could say that for him life was Christ (Phil. 1:21), who is the believer’s wisdom, his righteousness, his savior, his redeemer, his Lord, his king, his brother, his fellow-heir, and more.  ICor. 1:30

34. It is He who fills all believers and the entire body corporately.  Eph. 1:23
35. But the true nature of the believer’s life will not remain a secret because it is permanently bound up in Christ and God, and that life will be revealed at His return.
36. The final phrase in glory is likely equivalent to in a glorified state and would point to the glory of the resurrection body.  ICor. 15:42-44
37. The lowly and mortal body of flesh will be transformed into a resurrection body that that is in conformity with the glory of His resurrection body.  Phil. 3:21; IJn. 3:2
38. The order of events is fixed in First Thessalonians; Christ leaves the third Heaven, descends through stellar space into the upper atmosphere of earth, and then raises believers in glory.  IThess. 4:16-17
3:5 Therefore put to death the members of your earthly body, including death to immorality, impurity, passion, evil desire, and greed, which amounts to idolatry.  {ou=n (ch) inferential--nekro,w (vmaa--2p) 3X, to make dead, put to death; constantive aorist--to. me,loj (n-an-p) a member, part of the human body, a limb, eyes, etc.--o` (danp) the one--evpi, (pg) upon--h` gh/ (n-gf-s) the earth--pornei,a (n-af-s) 25X, illicit sexual activity, fornication; all are in apposition to melos--avkaqarsi,a (n-af-s) 10X, what is filthy or dirty, moral uncleanness often linked with sexual sins--pa,qoj (n-an-s) 3X, that which one experiences, strong emotion, passion--evpiqumi,a (n-af-s) strong desires, lusts, cravings--kako,j (a--af-s) bad, evil; attributive adjective--kai, (cc) kai; connective, along with--h` pleonexi,a (n-af-s) 10X, the desire for more than one needs, avarice, greed;article points to the fact that this is a well-known vice--o[stij (aprnf-s) which is such a kind of sin--eivmi, (vipa--3s) is, keeps on being--eivdwlolatri,a (n-nf-s) 4X, lit. service or worship of idols, idolatry}
Exposition vs. 5
1. It is clear from all of Paul’s writings that he recognized the intimate connection between the theology of Christianity and the matter of living the Christian way of life.

2. A large number of commentators have recognized that when Paul wrote to those churches in his canon he generally began with the indicative realities of theology and moved to the imperatives of living the new life in Christ.

3. Paul again uses the inferential conjunction οὖν (oun--therefore) to look back to what he said in the previous verses, specifically what was said in verse 3 regarding the reality of union with Christ in death.

4. The use of the inferential conjunction begins the next portion of this letter and brings the theological realities Paul has previously addressed together with the responsibilities of the believer in time.
5. In order to address the believer’s responsibility Paul uses two vice lists and a virtue list to deal with the matter of what constitutes appropriate Christian living.  Col. 3:5, 8-9, 3:12-14 
6. However, in opposition to the practices of the errorists (which were not able to deal effectively with the fleshly nature; Col. 2:23), Paul begins with the realities of the believer’s identification with the death, burial, and resurrection of Christ.
7. He then exhorts those in Colosse to take what is true of them positionally and make that a reality in their daily lives; this has been expressed by some with the words become what you are.
8. God has done all the work in regard to salvation and the believer in Christ is positionally perfect in Christ; however, the experiential aspects of the Christian life will require the volitional cooperation of the believer.
9. This is the basis for the use of the imperative mood, which reveals the intention of the author and serves to impose his will (actually God’s will) on the audience.
10. The imperative Paul uses has puzzled some since Paul has been so insistent that the believer has died with Christ when he was entered into union with Christ at the point of salvation.
11. The verb νεκρόω (nekroo--to cause death, to put an end to life, kill) is only used three times in the New Testament, but the other two usages deal with Abraham’s advanced age and proximity to physical death.  Rom. 4:19; Heb. 11:12
12. The command to put something to death means to stop it, to cause it to cease to function in some particular way.

13. The use of the aorist imperative (constantive aorist) may sound like a single command that is done once and for all, but it actually envisions repeated action as the believer becomes aware of these solicitations to commit sin.

14. The object of the verb, what is to be put to death, are the members or bodily parts; the noun μέλος (melos--member, part, limb) is used of the eyes (Matt. 5:29), the hands (Matt. 5:30), and the tongue.  James 3:5
15. However, it can apply to any portion of the body, which the believer can use for either good purposes or for sinful purposes, as instruments of righteousness or as instruments of the old sin nature.  Rom. 6:13

16. As all believers should know, the genetic old sin nature is located in the body of flesh and has constant opportunity to utilize the members of the fleshly body to fulfill its lusts.  Rom. 7:23
17. While this command is relatively straightforward, the question arises as to how the believer is to put to death his bodily parts.

18. Paul is certainly not advocating mutilation by surgically removing whatever bodily part that may be involved in specific sins.  Matt. 5:29-30

a. Although some have thought that Jesus was speaking literally, such cannot be the case since the Mosaic Law prohibited bodily mutilation, including things like piercings and tattoos since these practices were typical of pagan Canaanites.  Lev. 19:28
b. Rather, Jesus uses the rhetorical figure of speech called hyperbole; this is a figure of speech that uses exaggeration, which is not to be taken literally, to make a point.

c. Just before Jesus addressed this issue He had informed His audience that sin actually originates in the heart.  Matt. 5:22,28; Mk. 7:20-21
d. Thus, if the believer is to take this literally, he would have to attack and remove the very source of sin and cut out his own heart!
e. Any thinking person should recognize that God forbids taking any life (Ex. 20:13, 23:7), which would include one’s own.
19. The noun members is then qualified by the phrase τὰ ἐπὶ τῆς γῆς (ta eip tes ges--the ones upon the earth); this is translated by many as earthly body.
20. Paul used this exact phrase in verse 2 in order to form a contrast with the things above, which are to be contrasted with the things on the earth.  

21. One should recognize that Paul is not advocating harsh suppression or rejection of bodily desires and functions as the errorists were doing; rather, he is rather calling for the believer to deny himself.  Mk. 8:34
22. If one is to execute a death sentence on the self-centered and sinful use of one’s physical body, it will involve the following.
a. One must first know what sin is and what sin is not; the believer must identify sin for what it is and not fall prey to the deception that comes from the old sin nature.  Heb. 3:12-13

b. He should also keep before him the reality of God’s judgment, which should help serve as an incentive to resist sinful impulses; sin can result in either judgment or divine discipline.  Col. 3:6
c. Certainly one way to kill off anything is to starve it; the believer should seek to avoid places, people, and situations that stir up his sin nature and make it more likely to engage in sin.
d. Most importantly, the believer should recognize that this cannot be done in his own strength; he must be in fellowship and follow the leading of the Holy Spirit.  Rom. 8:4,13
e. Additionally, the negative command to put sin to death will not be successful if one does not put on the Lord Jesus Christ (Rom. 13:14), which will involve cultivating and practicing the Christian virtues that Paul will detail later in this chapter.  Col. 3:12-17

23. The five accusatives that follow are in apposition to the noun members; in this case Paul uses metonymy to identify the bodily parts that are used to commit sins with the sins themselves.
24. Paul begins his list with one of the most prominent and widespread issues that believers were facing in the 1st century (indeed, which believers continue to face throughout history).
25. In fact, the first four accusatives to be put to death are all related to mental attitude or overt sins of a sexual nature.
26. He first addresses the matter of pornei,a (porneia--fornication, prostitution), which originally referred to sex with a prostitute; it came to be used of many types of illicit sexual activity.
27. This word group was used in the Septuagint to translate the noun hn"zO (zonah--immoral woman, prostitute), which was also used to refer to illicit sexual activity, prostitution, and fornication.
a. Both the Greek and the Hebrew terms should be understood in the broadest sense to denote any type of sexual activity outside of a heterosexual, monogamous, legal, married relationship.
b. The rabbis later wrote in such a way as to indicate that the noun did not only include prostitution and other kinds of extramarital sexual activity.
c. It also included marriages that were forbidden by rabbinic law (incest) and other forms of unnatural sexual activity (bestiality, homosexuality).
28. That the problem was common is evident since Paul addresses the matter of sexual immorality in the books of Romans (Rom. 1:24-27, 13:13), Corinthians (ICor. 5:1-2,9-11, 6:9,15-18, IICor. 12:21), Galatians (as a work of the flesh; Gal. 5:19), Ephesians (Eph. 5:3), Colossians, and Thessalonians.  IThess. 4:3-7

29. Peter likewise addresses those under his authority (scattered in various Roman provinces) regarding the need to abstain from the immorality that was so prevalent among the Gentiles.  IPet. 4:3

30. The prophetic books of Second Peter, Jude, and Revelation also address the matter of immorality and its potential impact among believers by providing examples of those God judged (or will judge) for this sin.  IIPet. 2:2,18; Jude 1:4; Rev. 2:14-15,20

31. Thus, it should be apparent that illicit sexual activity was likely a significant issue for new Gentile converts within the early church. 

a. Adultery, (illicit sex when one or both participants are married), men sleeping with their female slaves, incest, prostitution, “holy” sexual encounters in pagan temples, and homosexuality were in various degrees all a part of everyday life. 
b. Arnold notes that there was not an accepted social standard with regard to sexual relations in ancient cultures.

c. This was true in spite of the fact that some Stoics (Epictetus and Musonius Rufus) spoke against the prevailing practices in Roman society because they represented a lack of control over the passions. 

d. Rampant sexual immorality in Greco-Roman society was one of the reasons the Jews (and others with some degree of enlightenment) had long been disgusted at the behavior of the Gentiles.
32. Paul links the matter of immorality with the Greek noun avkaqarsi,a (akatharsia--lit. what is filthy or dirty), which was used to refer to the entire realm of uncleanness, ranging from physical dirt to moral impurity.
33. It was used figuratively to denote a state of moral corruption, uncleanness, or impurity; while the term is general and certainly begins in the mental attitude, it manifests itself by means of unclean actions.  Rom. 1:24, 6:19; IICor. 12:21; Gal. 5:19

34. This term was used in the Old Testament to refer to those that were defiled and were not fit to come into the presence of God for worship or for service.  Lev. 5:3; Num. 19:13

35. Of the ten times it is used in the New Testament, all but one (the literal usage in Matt. 23:27) link this term with the matter of illicit sexual behaviors.
36. The third Greek noun pa,qoj (pathos--passion) was first a neutral term that meant to experience or endure something; it is only used three times in the New Testament, but with a decidedly sexual nuance.  Col. 3:5; IThess. 4:5
37. It refers to a strong craving or desire, which Thayer defines as a lust that one has difficulty controlling.
38. It is only used three times and in the book of Romans it is qualified by the adjective ἀτιμία (atimia-- dishonor, disgrace); in First Thessalonians it is identified as a characteristic of unbelievers.  Rom. 1:26; IThess. 4:5
39.  The noun evpiqumi,a (epithumia—lust) was also originally a neutral term that simply denoted the desire for something.  Lk. 22:15; Phil. 1:23
40. However, it is used most often in the New Testament in a negative sense to refer to the desire for something that is wrong or forbidden.  Gal. 5:16; Eph. 4:22
41. Although many modern dictionaries focus on the sexual aspect of lust, the reality is that this term encompasses any inordinate desire that proceeds from the source of one’s fleshly, selfish, sin nature.
42. Although the lusts of the flesh include anger, envy, jealousy, pride, monetary lust, sexual lust, bitterness, strife, implacability, and other sinful behaviors, the emphasis here is sexual.
43. This term is then qualified by the adjective κακός (kakos--bad, evil), which denotes that which is evil in the sense of criminal (Matt. 27:23), or in the sense of harmful or injurious.  ITim. 6:10; IITim. 4:14; James 3:8
44. At this point, Paul moves away from the emphasis on sexual sinning to focus on the pursuit of monetary lusts.

45. Greed is the translation of the noun pleonexi,a (pleonexia--greed, covetousness), which refers to the state of desiring to have more that what is one’s due; it focuses on the insatiable desire to have more than one needs in any area.

46. This is consistent with the fact that God’s people have been warned about the dangers of loving money, coveting, and every form of greed.  Matt. 6:24; Lk. 12:15

47. These warnings are found in the Old Testament and within other Jewish literature (the rabbis, the Dead Sea Scrolls); the same warnings are issued to Christians within the New Testament.

48. Rosner has provided a general definition of the greedy as those with the disposition and strong desire to acquire for themselves more and more money and possessions because they love, trust, and pursue wealth rather than God.

49. The reality is that each believer must be able to determine the difference between legitimately working for one’s sustenance, paying one’s bills, providing for one’s security, and crossing the line into the love of money and living a life of material self-indulgence.  

50. On the other hand, adjusted positive believers should recognize that God desires His children to have a strong work ethic, which brings its own rewards.  Prov. 10:4, 13:4, 21:5

a. Beyond that, God is certainly free to provide far more than simply what the believer needs.  ITim. 6:17
b. God desires His children to enjoy those things He provides in grace; there is no need for the believer to entertain any misplaced guilt because he may have been blessed in some way or ways that others have not.
c. The key element in all this is the matter of proper priorities; if a believer places God and His plan first, he will prioritize his life around Bible class, face-to-face teaching, and application toward the Church and those in it.
d. If one is consistently applying under the royal imperatives, he need not feel any guilt when the blessing of God pursues him; the key element is that God pursued the believer with blessing and that the believer did not pursue his own agenda or blessing.  Ps. 37:4-5; Matt. 6:33

51. Paul desired to impress on his readers the actual wickedness involved in greed since so many consider it to be a normal and customary part of life.

52. There are a significant number of websites that acknowledge that the pursuit of money and the details of life are at the core of American culture and has become an obsession for many.  Rev. 18:11-16
53. Paul continues with a relative clause that makes an exact comparison between the greedy person and the idolater.
54. There have been a number of ways that interpreters have explained this statement that the greedy person is an idolater, which include the following:

a. Greed is as bad as idolatry or leads to idolatry.
b. The greedy render service and obedience to wealth.

c. The greedy person has an inordinate love of and devotion to wealth.

d. The greedy trust in their wealth.

55. The final three are somewhat similar in that they treat the statement as a metaphor that is designed to provide some ground of similarity between the greedy person and idolater.

56. What is certain from the history of interpretation is that interpreters are agreed on one thing; they agree that no matter how one understands this statement, it is designed to condemn greed in a very emphatic way.

57. In order to understand this statement, one must first define what it means to be a greedy person.

a. Webster defines greed as the disposition that is characterized by an intense and selfish desire for more than what is necessary, the desire to acquire beyond reason.

b. The greedy person does not believe in the concept of enough; he is characterized by the inordinate desire to acquire or possess more.
c. They greedy consistently engage in self-seeking based on the arrogant assumption that money, things, and even people exist for their own benefit.
58. Secondly, one must define what it means to be an idolater.

a. Idolatry was originally defined as the worship of idols, which were physical representations of false gods; it came to denote the worship of false gods whether images were involved or not.

b. In the New Testament, idolatry not only came to refer to the exaltation of any creature or creation over God, but it also involved giving honor, worship, devotion, and service to something other than God.

c. While idolatry was directly and vehemently condemned in the Old Testament, it was also condemned by the marital metaphor, which depicts idolatry as spiritual fornication or adultery.  Hos. 2:2,5, 4:10-12 

59. In the Jewish and biblical traditions one can hardly find a charge with more serious consequences than that that of being an idol worshipper (Ps. 97:7; Jer. 25:6-7); the practice of idolatry was considered to be something that characterized unbelievers and distinguished them from God’s people.  Ex. 23:24,32,33 “their gods”

60. The Old Testament condemned this practice in the strongest of terms; this activity resulted in some of the strongest polemic (aggressive attacks or refutation) from God’s spokesmen, who often ridiculed idols as being powerless and deceptive.  IKings 18:27Ps. 115:4-8. 135:15-18; Isa. 44:9-20; Hab. 2:18-19

61. Job recognized that devotion to anything (one’s own pride, money or details, etc.) was an affront to the exclusivity God demands.  Job 31:24-28

62. Matthew indicates that money, property, and possessions can certainly become rivals for the affection that God desires since the acquisition and maintenance of one’s details require one’s time, service, obedience, and love.  Matt. 6:19-24

63. In the second century, the early Fathers noted the absence of idolatry was one of the chief factors that characterized Christians; on the other hand, idolatry was considered to be one of the hallmarks of pagan unbelievers.

64. The greedy person often becomes devoted to his money and possessions, organizing the priorities of his life around pursuing money and the details and not around applying the Royal Imperatives.

65. One of the problems that believers face (particularly for those living in Babylon in the last days) is that this vice is often tolerated, encouraged, and even treated by some as though it were some sort of positive virtue.
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3:6 Because of these things the wrath of God comes [upon the sons of disobedience],  {dia, (pa) on account of, because of--o[j (apran-p) which things, the vices just mentioned--e;rcomai (vipn--3s) comes, habitual or futuristic use of the present--h` ovrgh, (n-nf-s) anger, indignation, wrath--o` qeo,j (n-gm-s) the God, subjective genitive; God executes wrath--evpi, (pa) upon--textual issue but this reading is questionable--o`  ui`o,j (n-am-p) the sons--h` avpei,qeia (n-gf-s) 7X, lit. not persuaded or not persuadable; unbelief, disobedience; descriptive genitive}

3:7 in them you yourselves once walked, when you were living in them.  {evn (pd) in--o[j (aprdn-p) which things, the sins from verse 5--kai, (ab) emphatic, indeed; adjunctive, also--su, (npn-2p) you all, you believers--peripate,w (viaa--2p) walked, lived your life; constantive aorist--pote, (abi) once, formerly--o[te (abr) at which time, when--za,w (viia--2p) you were living, imperfect refers to their time as unbelievers--evn (pd) in, in the sphere of--ou-toj (apddn-p) lit. these things, in these vices}
Exposition vs. 6-7
1. As mentioned in the previous exposition, Paul uses two vice lists and a virtue list to address specific matters related to the Christian way of life.  Col. 3:5, 8-9, 3:12-14 
2. Paul’s vice lists differed from their counterparts in the Greek world since secular lists were primarily used to focus on the matter of improving the moral life of the one being addressed. 
3. New Testament vice lists serve to describe the lifestyle of people who are at odds with the righteousness of God, those who are themselves subject to His wrath.
4. Since the threat of God’s wrath is introduced, this provides some motivation to avoid these things because they can incur God’s judgment. 
5. The warning of judgment in this verse underscores the need to take seriously the exhortation that Christians are to avoid such conduct.
6. Vice lists in the New Testament can conclude with a reminder that unbelievers will be judged for their activities; further, believers who practice these things will suffer loss in terms of their inheritance.  ICor. 6:10-11; Gal 5:19-21; Eph. 5:3-6
7. Paul uses a prepositional phrase to link the sins he mentioned in verse 5 with the wrath of God; the prepositional phrase δι᾽ ἃ (di ha--because of these things) is used to provide the grounds or cause for something. 
8. When the terms anger or wrath are used of the Lord they are used anthropopathically to indicate the response of God’s perfect standards of righteousness and justice to sins or sinful conditions.
9. Since some interpreters are not comfortable with the idea that God has a personal hatred of sin, they choose to believe that God’s wrath is merely the inevitable process of cause and effect that occurs within a moral universe.

a. Certain Greek philosophers espoused the idea that the concept of the wrath of God was not consistent with an enlightened view of deity; the Romans to a large degree accepted this view.

b. However, Roman religious views also seem to have recognized the fact that the wrath of God (or at least parts of it) may be observed.

c. The common view was that certain natural disasters, famine, sickness, and plagues were the result of ignorance, negligence, or carelessness in regard to the demands of some deity.

10. For God, unrighteousness and sin are personal matters; since He does not approve of sin and evil, it comes under His righteous judgment. 

11. While God may not choose to intervene in judgment immediately, all unbelievers are currently subject to His wrath.  Jn. 3:36

12. The wrath of God is manifested in two distinct ways; the first is the current revelation of God’s wrath in time against the behaviors of men who are actively engaged in certain vices.  Rom. 1:18, 12:19
13. The second is the future eschatological wrath of God, which will be poured out on negative volition in a global way during Daniel's 70th week.  Rom. 5:9; Rev. 6:16-17, 15:1
14. Most interpreters have noticed that the verb e;rcomai (erchomai--come) is in the present tense, which may suggest that Paul has the temporal wrath of God in mind.
a. In support of the temporal understanding, there are some passages that explicitly declare that believers are not to be subject to God’s eschatological wrath.  Rom. 5:9; IThess. 5:9; Rev. 3:10
b. The verb may be categorized as a customary present, which is used to refer to an action that regularly occurs or an ongoing state.
c. Other interpreters see it as a futuristic use of the present, which is reflected in the New American Standard translation; in either case, the coming is certain.
15. The temporal wrath of God has been manifested in history by such judgments as the Flood (Gen. 6:17), the tower of Babel (Gen. 11:7-9), and the destruction of the cities of the plain.  Gen. 19:24-25
16. For Israel, God has executed wrath on their disobedience by using the Assyrians in 721 BC (IIKings 15:29), the Babylonians in 605 BC (IIKings 24:1), 597 BC ( IIKings 24:11-12), and 586 BC (IIKings 25:7), the Greeks in 332 BC, and the Romans in 70 AD.  Lk. 21:20-24
17. There is a textual issue regarding the phrase upon the sons of disobedience; it is probably an addition based on the parallel in the book of Ephesians since evidence for its omission is slightly stronger.  Eph. 5:6
18. Since that phrase was likely a scribal addition, the natural antecedent of the two prepositional phrases that are found in verse 7 would then be the list of vices found in verse 5 and not the sons of disobedience.
19. The first prepositional phrase at the beginning of verse 7 (in which, in them) refers back to the vices that Paul recorded in verse 5.
20. The conjunction καί (kai--also, indeed) may be categorized as an adjunctive use (you also, along with other unbelievers) or emphatic (you indeed).
21. Based upon the use of emphatic pronouns in verses 7 and 8 (you yourselves) is seems likely that it should be understood as adding emphasis.

22. Paul once again uses the adverb ποτέ (pote--at one time, once, formerly) to set up the contrast between their pre-salvation behavior and what is expected due to their new position in Christ.

23. The contrast follows in verse 8 and is introduced by the phrase νυνὶ δὲ (nuni de--but now).

24. Paul makes two statements in verse 7 that may appear on the surface to be redundant; he states that the Colossians formerly walked in these vices during the time they lived in them.
25. If there is a distinction between the verb περιπατέω (peripateo--walked, ordered your conduct) and the verb ζάω (zao--lived), the first refers to actual choices, conduct, or lifestyle while the latter emphasizes their very existence.
26. It was during the time (when) that their existence was lived in the sphere of these vices that they ordered their conduct in conformity with these vices.

27. The verb walked is a constative aorist, which views the action as a whole, while the final phrase when you lived in them is an imperfect and denotes the time (prior to salvation) when their experience was dominated by the old sin nature and its sins.
3:8 but now you yourselves also, put them all aside: anger, wrath, malice, slander, and abusive speech from your mouth.  {de, (ch) but, so--nuni, (ab) at this moment, now, as things stand--avpoti,qhmi (vmam--2p) 9X, lit. to place away from; take off, lay aside--kai, (ab) adjunctive, also; if emphatic, indeed--su, (npn-2p) you, you yourselves--to. pa/j (ap-an-p) the all things, emphasizes totality--ovrgh, (n-af-s) wrath, indignation, a settled state of anger; all these accusatives are in apposition to to pas--qumo,j (n-am-s) 18X, denotes intense displeasure, rage, an outburst of anger--kaki,a (n-af-s) 11X, malice, ill-will, a vicious attitude, a desire to injure--blasfhmi,a (n-af-s) 18X, speech that denigrates or disrespects others, abusive and slanderous speech--aivscrologi,a (n-af-s) 1X, compound for speech considered to be in poor taste, obscenity, speech that is socially or morally unacceptable--evk (pg) from, out of --to, sto,ma (n-gn-s) the mouth; distributive singular--su, (npg-2p) of you all, each of you; possessive genitive}
Exposition vs. 8
1. Verse 8 begins with the contrast between the pre-salvation life and experience of the unbeliever and what is expected now that they are in union with Jesus Christ and have died to the domination of the old sin nature.  Col. 3:3
2. Paul continues to use a pronoun to add emphasis to his words, which have the force of you yourselves must put them aside...
3. He once again used the conjunction καί (kai--also, indeed), which may again be understood as having adjunctive force (in addition to the sins previously mentioned in verse 5), or the force of you along with other believers.

4. As with the use of this conjunction in verse 7, it may be used to place further emphasis on the Colossians (you yourselves also, in spite of your previous life and practice).
5. Paul calls the Colossians to put them all aside, which would include all activity that proceeds from the old sin nature.

6. Although Paul clearly has a much larger group of sinful activities from which to choose, he chooses five to illustrate the types of activity he wants the Colossians to avoid.
7. Paul uses the verb ἀποτίθημι (apotithemi--place or put something away) to express a command that is parallel to the one in verse 5 (put to death).
a. While this verb is used once in the New Testament for taking off one’s clothes (Acts 7:58), it simply means to divest oneself of something, to put away or get rid of the things in view.   
b. Sometimes this verb is used generally for putting off the old sin nature (Eph. 4:22; Heb. 12:1), but it is also applied to the individual sins that come from the old sin nature.  Rom. 13:12; Eph. 4:25; IPet. 2:

c. While the aorist imperative serves to command the action as a whole, it is clear that like the verb put to death in verse 5, this would involve many isolated acts as the vices in view surface in the life of the believer.
d. When the believer sees these things rear their ugly heads, he is to resist the temptation to give expression to these things; if he does succumb, they are to be addressed via confession.

8. In fact, these two commands are parallel in the way Paul records them: a command to put away sin is followed by a collective expression, which is then specified by five examples.
9. Although some interpreters seek to apply the final prepositional phrase from your mouth to all the items mentioned, it should likely be limited to the final term abusive language since that completes the parallel with verse 5.

10. Their reasoning is that anger and the related sins are often expressed verbally, so Paul must be focusing on the verbal aspect of these sins.
11. However, it is evident that the first three vices Paul mentions first arise in the mental attitude, but may certainly be given verbal or overt expression.
12. The first two terms in this list are part of the anger complex; while they are often found together and can be used somewhat synonymously, each term has its own particular nuance.  Rom. 2:8; Col. 3:8

13. The first term Paul uses is ovrgh, (orge—wrath), which BDAG defines as a strong indignation directed toward wrongdoing, which may include a focus on the matter of retribution.
  Lk. 21:23; Rom. 1:18
14. The second noun qumo,j (thumos--an intense displeasure, anger, rage) deals with the boiling agitation of the feelings; it is an intense outburst which arises quickly but which may subside just as quickly.
15. While both deal with the matter of anger, the difference between the two is that qumo,j (thumos--anger) is viewed as transient anger that boils up quickly and may subside quickly, while ὀργή (orge—wrath) deals with a longer, deep-seated anger, which may focus on vengeance.

16. While it is evident that Paul desires believers to avoid the anger complex of sins, he has already indicated that the wrath of God is both legitimate and certain.  Col. 3:6

17. The difference between the sinful anger/wrath of man and the wrath of God is the human wrath most often proceeds from the old sin nature and can involve inappropriate words and deeds; man’s wrath can be selfish, irrational, hateful, and even violent.

18. One the other hand, God’s wrath is not an overreaction to some slight or wrong done to Him; rather, His anger involves His righteous and just condemnation of sin.

19. The third sin Paul desires the Colossians to reject is seen in the Greek noun κακία (kakia--wickedness); this term is the opposite of avreth, (arete--virtue, excellence), which denotes one having a character that is worthy of praise.
20. The term refers to one that is mean-spirited, one who has a disposition that is antagonistic to others; the vice of malice suggests a deep-seated and sometimes irrational dislike of another person.
21. This vice may include any momentary feeling of resentment or hostility, or it may be a deep and lasting hatred (malevolence).  

22. This mental attitude, which harbors evil intentions toward others, desires to harm them, and which takes pleasure in their pain or harm, may be expressed verbally or overtly.

23. On the other hand, the one who harbors malice in the mental attitude may be able to camouflage his hatred with an overt façade, which is covered by smooth speech that does not betray his mean spirit.  Ps. 28:3; Prov. 26:24-26
24. As some have observed, prior to his conversion to Christ Paul manifested extreme hatred and cruelty toward believers as he expressed his intense malice.  Acts 8:1,3, 9:1, 22:4  
25. The fourth term βλασφημία (blasphemia--slander, blasphemy) is a general one that deals with any kind of speech that is defamatory, speech that denigrates or disrespects others and causes harm to their reputation.

26. When it is directed toward other people the term is often translated as slander; when used of speech that denigrates God, the term is translated as blasphemy.  Jn. 10:33
27. The final term is rare and is only found here in the New Testament; the noun αἰσχρολογία (aischrologia--abusive language) is a compound that is derived from αἰσχρός (aischros--ugly, deformed, improper, shameful) and λόγος (logos--word, speech).
28. The first term deals with that which is socially or morally unacceptable and the entire compound deals with speech that is considered to be obscene; this would include foul language, and language of a sexually suggestive nature.
29. It would also include verbal sins such as ridicule, name calling, demonizing the opponent, and any threats of violence.

30. Given the context, the sexual element may not be the primary emphasis since it would appear that these final two verbal sins may be linked in some way with the previous three sins of anger, wrath, and malice.
31. Again, the final prepositional phrase may be applied to any verbal sin (sin all come from the mouth), but should probably be limited to the matter of abusive speech.

32. As any number of interpreters have observed, the sins here are included because they are vices that work against the unity of believers and the harmonious relationships that believers are to have in the body of Christ.

3:9 Do not lie to one another, since you laid aside the old self with its evil practices, {mh, (qn) no, not--yeu,domai (vmpn--2p) 12X, to utter a falsehood, to lie--eivj (pa) lit. into; to one another or about one another--avllh,lwn (npam2p) reciprocal pronoun; one another--avpekdu,omai (vpadnm2p) 2X, to undress, to take off clothing; causal participle--o` a;nqrwpoj (n-am-s) the man--palaio,j (a--am-s) 19X, what has been in existence for a long time, old; attributive adjective--su,n (pd) with, along with--h` pra/xij (n-df-p) 6X, deeds, practices, habits--auvto,j (npgm3s) his, its; subjective genitive, the old man was acting}
Exposition vs. 9
1. Having concluded the previous verse with a reference to the sins of the tongue, Paul reinforces that with another command related to verbal sinning.
2. Although the form of the command may serve to stop an action in progress, there is no indication that this was a bigger problem among the Colossians than it was in any other local church.
3. This sin, like the previous group before it, impacts the interpersonal relationships in the local church; if believers are to have confidence in one another and respect for one another they must deal in the realm of truth.

4. Lying is the verbal sin in which a false statement is deliberately presented as being true; this is designed to give another person the wrong impression, to mislead him, or deceive him.
5. Since God is absolute veracity, it is impossible for Him to lie; further, God expresses His opposition to liars and lying in the strongest of terms.  ISam. 15:29; Tit. 1:2; Heb. 6:18; Ps. 5:6; Prov. 12:22
6. Jesus Christ refused to resort to lying and/or deceit in any form.  Isa. 53:9
7. This particular sin is one of the chief characteristics of Satan; he not only originated this sin, it was the means by which he murdered Adam and Eve.  Jn. 8:44

8. Because he has rejected the truth of God’s plan, his fall has resulted in his nature being fundamentally changed so that he is void of the truth and functions as a compulsive liar. 
9. As one might expect, there are a number of prohibitions in the Word of God against lying.  Ex. 20:16, 23:1; Deut. 5:20; Prov. 4:24; Eph. 4:25; Col. 3:9
10. Those that engage in lying are often (always?) doing so based on some mental attitude sin; they attempt to deceive others regarding their true intentions or motivations.  Ps. 59:12, 119:69,78; Prov. 10:18; James 3:14
11. People engage in lying and deception for a number of reasons, which include seeking to protect themselves (Josh. 2:1-13), seeking to look good (Acts 5:1-11), seeking to gain financially or socially (Lev. 19:35-36), and seeking to avoid punishment.  Jn. 9:22
12. However, those that resort to lying will find that any advantage it may gain them will only be temporary at best.  Prov. 12:19, 13:11, 21:6
13. When a nation rejects the Lord and the principles of sound doctrine, lying and deceit may become commonplace; this in turn brings the wrath of God on people that practice these things.  Jer. 5:27-29, 8:5-12, 9:3-9
14. Since God will eventually judge those that engage in lies and deceit, the positive believer should pray for deliverance from those types of people as well.  Ps. 101:7-8, 144:7-11

15. God desires the fellowship of those who deal in truth (Ps. 15:2-4) and blessings are promised to those that do so (Ps. 34:12-17); however, discipline is promised to those that practice deception.  Ps. 55:23; Prov. 10:27

16. Therefore, believers are commanded to avoid verbal deception and communicate to one another honestly in the realm of truth and love.  Col. 3:9; Eph. 4:15

17. While lying and deceit involve actively misrepresenting the truth in order to deceive, there are a few other sins that are closely related since they involve using verbal means to mislead others.
18. Hypocrisy is the first of these sins.

a. There is not a single Hebrew term that is used to express the concept of hypocrisy, but one Hebrew term is translated as hypocrisy in Daniel.  Dan. 11:34

b. The Greek verb u`pokri,nomai (hupokrinomai--lit. to judge under, dissemble) means to pretend, to make believe, or to dissemble; in classic Greek it meant to play a part on a stage, to give off ones lines from under a mask.  Only used in Luke 20:20
c. The noun u`po,krisij (hupokrisis--hypocrisy) is used six times, and only in the negative sense of seeking to create a public impression that is at odds with one’s real purposes or motives.  Matt. 23:28; Mk. 12:13-15
d. The noun u`pokrith,j (hupokrites--hypocrite) denoted one that played a part, an actor pretending to be someone else.

e. Hypocrisy is then defined as the action of saying certain things to give the hearer a false impression, pretending to be one thing outwardly in order to hide one’s true feelings or motivations.  Ps. 28:3, 35:20; Jer. 9:8; Mk. 7:6

f. There are some potential reasons why believers would do this--protecting one’s reputation (Gal. 2:12-13) or seeking to gain the approbation of others.  Matt. 6:2,5,16

g. It is a characteristic of those that assume a high spiritual or moral standing (which they may not possess) and who seek to correct the faults of others while ignoring and/or doing nothing about their own shortcomings.  Lk. 6:42

h. It is a key element in the propagation of false doctrine, which demonic influences introduce into the human race by using unscrupulous believers that the demons have previously influenced.  ITim. 4:1-2

i. It is clear that there was hardly another class of people on whom Jesus Christ pronounced such severe judgment.  Matt. 23:13,15,23,25,27,29, 24:51

19. A second related sin involves equivocation.

a. Equivocation is the act of using equivocal language with the intention of deceiving another.

b. Equivocal language refers to the types of words that are liable to be misunderstood, or words that have two or more possible meanings in the first place.  Every feather is light.
c. To equivocate is to use ambiguous language, which allows for more than one interpretation.  Does it refer to the weight or color of the feather?
d. Another related idea is that of misrepresentation, only relating certain facts and omitting others in order to give a less than honest report; this is often done in order to provide a more favorable impression, or to hide any real or apparent wrongdoing.  
20. The prepositional phrase that follows εἰς ἀλλήλους (eis allelous--into one another, to one another) indicates that Paul is primarily focusing on believers in the local church.
21. Although that is his emphasis, one should not jump to the conclusion that it is acceptable for believers to lie to unbelievers or others outside the local church.

22. The new standards of the kingdom, as taught by Christ, indicate that believers are to seek to be scrupulously honest and forthright in all their dealings with others.  Matt. 5:33-37

23. However, this does not mean that believers should not be cautious and discerning when dealing with those on the outside; they should seek to be as sensible, thoughtful, and as prudent as possible while maintaining their spiritual integrity.  Matt. 10:16 
24. Paul goes on to provide the basis or cause for his command not to engage in lying; the two causal participles found in verse 9 and 10, which are connected by the conjunction καί (kai--and), provide the basis for the previous commands.

25. The verb ἀπεκδύομαι (apekduomai--to remove clothes, to undress) is only used twice in the New Testament and here is used metaphorically; the verb put on that follows in verse 10 is used both literally (Matt. 6:25; Mk. 1:6) and metaphorically.  Rom. 13:12; Eph. 4:24
26. The metaphor involves the two natures that are common to all believers--the old sin nature and the new spiritual nature (human spirit, new man).

a. There are some interpreters that reject this view, stating that the idea of an old nature and a new nature is an unfounded assumption that goes beyond biblical evidence.

b. They indicate that these are not psychological terms that relate to the old sin nature and the new spiritual nature; rather they are historical in the sense that one replaces the other.

c. In their theology, the new nature fully replaces the old sin nature; they do not believe that there are two conflicting natures that coexist within the believer.

d. However, Paul clearly teaches that the desires that proceed from the old man (the flesh) are in constant conflict with the Holy Spirit (Gal. 5:17) and the new man.  Rom. 7:15-23
27. Although the aorist participle does indicate that the old sin nature was removed and the new nature was provided, it does not specify the time in view.

28. In this case, the timing in view is the point of salvation; it was at that time that the believer received his spiritual circumcision and the old sin nature was positionally discarded.  Col. 2:11
29. Additionally, each believer was provided a new nature (the new man, the human spirit), which was put on at the point of salvation.  Gal. 3:27; Eph. 4:24

30. A number of interpreters have suggested that the ritual of baptism is in view since those baptized in the early church symbolized the radical change of life by taking off their normal clothes and then, after their baptism, putting on white clothes.
31. However this view confuses ritual with reality and does not address the spiritual reality of the baptism of the Holy Spirit, which happened at salvation.
32. What was stripped off or removed is designated as τὸν παλαιὸν ἄνθρωπον (ton palaion anthropon--the old man); the image is one that views the old sin nature as an old, worn out garment that was discarded.

33. While Paul adds the prepositional phrase with it practices, the contextual emphasis here is on the matter of lying, but would also include the other vices already mentioned that are also sponsored by the old sin nature.
3:10 and have put on the new man who is being renewed to a true knowledge according to the image of the One who created him--{kai, (cc) connective--evndu,w (vpamnm2p) to put on clothing, to clothe oneself--o` ne,oj (ap-am-s) the new; supply man from the previous verse--o` (dams) the one--avnakaino,w (vpppam-s) 2X, to renew, to restore; attributive, but has the force of a relative clause
--eivj (pa) into; introduces the direction and goal of the renewing--evpi,gnwsij (n-af-s) a full or complete knowledge--kata, (pa) according to--eivkw,n (n-af-s) an image, a likeness--o` kti,zw (vpaagm-s) the one having created; the Creator; genitive of apposition, defines whose image is in view--auvto,j (npam3s) him}

Exposition vs. 10

1. Verse 10 continues the thought of verse 9 by linking the reception of a new spiritual nature with the positional removal of the old sin nature.
2. Although some seek to identify the new man as Christ Himself, the new man is a reference to the new birth (Jn. 3:3,5,7); at the point of salvation, the human spirit is regenerated by the life giving Spirit of God.  Tit. 3:5; Jn. 6:63
3. In fact, the Greek noun παλιγγενεσία (palingenesia--born again, renewed again) links the believer’s cleansing and renovation with the language of the new birth Jesus used in John 3.
4. This verse is one that describes what occurred at salvation; it is similar to other verses that speak of the change that occurs when one is removed from his position in Adam, united with Christ, and permanently identified with Him.  Gal. 3:27

5. It should be noted that Paul speaks of the new birth and reception of a new nature as an accomplished fact in some places (Gal. 3:27; Col. 3:9-10), while exhorting believers to put on Christian virtues in other places.  Rom. 13:12,14; Eph. 4:22-24; Col. 3:12

6. This is another example of Paul’s already but not yet theology, which recognizes that the believer has been placed into union with Christ but has to learn how to live out the realities of his new life in Christ.
7. With the clothing metaphor, Paul makes the point that believers should remove their dirty clothing (the practices of the old sin nature) and put on clean clothing (the virtues that are consistent with Christ).

8. Although this has already been accomplished in a positional sense at the point of salvation, the exhortation that follows indicates that believers must make conscious choices to adopt the virtues that are consistent with the new life in Christ.  Col. 3:12-17
9. Since believers have been transferred out of Adam and into union with Christ, this new status requires a different lifestyle.  Rom. 6:1-2
10. Paul uses the Greek adjective νέος (neos--new in time), which properly deals with that which has existed for a relatively short time; in contrast to the regenerated human spirit, the old sin nature has been present from the moment of birth.
11. As mentioned previously, some interpreters seek to identify the new man as Christ Himself, but that fails on a couple of points.

a. The first is that the term is qualified by the phrase who is being renewed, which cannot be true of Christ.

b. The second is that the pronoun him at the end of verse 10 cannot be referring to Christ; there is no sense in which Paul would say that God created Christ.
12. An attributive participle of the verb ἀνακαινόω (anakainoo--cause something to be new, to renovate, to restore) is used here; it is  translated as explanatory relative clause (who is being renewed).
a. The present participle indicates that this renewal process is viewed as a continuing one. 

b. The verb is in the passive voice, which indicates that this renewal comes from an outside agent. 
c. In the book of Titus, Paul indicates that this process began at the point of salvation (Tit. 3:5); in Colossians he makes it plain that it is ongoing.
d. In Titus, Paul indicates that the agent of the renovation process is God the Holy Spirit, who is the unnamed agent here as well.  Eph. 3:16
e. In the book of Romans Paul makes it clear that the renovation process (essentially the process of Ph2 sanctification) occurs in connection with the inculcation of the truth; to inculcate is to instill an attitude, idea, or habit by means of consistent and persistent instruction.  ITim. 4:6,11,13; IITim. 4:2

f. Essentially, the believer has to subject himself consistently to the teaching of the Word of God in order to expose the fallacies in his own thinking, reject that which is inconsistent with God’s plan, and reprogram the brain-computer with the precepts of bible doctrine.  Jn. 17:17; Acts 20:32; Eph. 5:26

13. Paul goes on to provide the purpose or goal of the renovation with the prepositional phrase εἰς ἐπίγνωσιν (eis epignosin--into knowledge). 
14. While the term gnw/sij (gnosis--knowledge) deals with that which is comprehended or grasped, the related noun evpi,gnwsij (epignosis--full or complete knowledge) deals with a more precise or thorough knowledge.

15. While it is often followed by the objective genitive denoting who or what is known, there is no object here; however, given the background of Colossians it is likely the Son of God, where all the treasures of wisdom and knowledge are found.  Eph. 4:13; Col. 2:2

16. Again, while Christ has been put on positionally at the point of salvation (Gal. 3:27), it is evident that the new man is not complete and is expected to continue making spiritual progress in terms of his knowledge and understanding.
17. The doctrinal knowledge of Christ and His plan is not instantaneous, it involves a process of growing in grace and knowledge that begins with face-to-face teaching.  IIPet. 3:18
18. The errorists seem to have been offering doctrinal insight through some vision(s) they had seen, or some intuitive insight they claimed to have (Col. 2:18); however, their teachings focused on the external and not the internal dynamic that Paul envisions in this verse.  Col. 2:16,20
19. This verse concludes with another prepositional phrase, which provides the standard by which the new man is being renewed.
20. There can be little doubt that the reference to the image of God is designed to call the creation of Adam and Eve to mind.  Gen. 1:26-27

21. The noun εἰκών (eikon--image, likeness, appearance) refers to an object that is shaped to resemble the form or appearance of something or someone; it is used of engravings on coins and statues.  Matt. 22:20

22. Paul has used this term previously in Colossians (Col. 1:15) where he stated that Christ is the visible image of the invisible or unseen God.  Jn. 1:14, 14:8-9; IICor. 4:4
23. Since Jesus Christ is the image of the unseen God, this term should be understood to refer to His image since Christ is the paradigm for the transformation of believers.  Rom. 8:29; ICor. 15:47-99
24. The articular participle of κτίζω (ktizo--the one having created) refers to God in general since Paul only uses this verb with God as the expressed or implied object.  Rom. 1:25; Eph. 3:9

25. Although the creation of all things was attributed to Christ in Colossians 1:16, and the regeneration of the human spirit is attributed to the Holy Spirit (Tit. 3:5), one may safely say that no matter which member of the Godhead acted, God acted.  
26. The object of the verb created is the pronoun αὐτός (autos--him), which grammatically refers to the new man and not to mankind at large.

27. Although a few commentators have suggested a corporate understanding (the new man is the Church; Eph. 2:15), it is clear that the new man is distinguished from the old man and his practices.
28. Thus, Paul affirms that God created the new man and is renewing the human spirit after the pattern of Christ, who is the image of God.  Col. 1:15
29. The purpose in this is not to restore creation to it original image, which had been damaged or destroyed by sin, but to create a new image that is Christ Himself.
30. The ongoing process of renewal will continue with the goal of attaining to a complete knowledge and full understanding of God’s plan.  Col. 2:2-3

31. In the end this process culminates in the believer, who has borne the image of the earthy, being conformed fully to Christ and receiving the image of the heavenly.  ICor. 15:49

3:11 where there is no Greek or Jew, circumcised or uncircumcised, barbarian, Scythian, slave, freeman, but Christ is all, and in all.  {o[pou (cs) denotes the place; three options at to subject--ouv (qn) no, not--e;ni (vipa--3s) strengthened form of en, with eimi being understood, is not present, does not exist--{Ellhn (n-nm-s) of Greek language and culture; contrasted with Jews, Gentile--kai, (cc) and; connective; has the force of a disjunctive; or--VIoudai/oj (ap-nm-s) Jew--peritomh, (n-nf-s) circumcised--kai, (cc) force of disjunctive; or--avkrobusti,a (n-nf-s) uncircumcised--ba,rbaroj (a-nm-s) 6X, literally stammering or stuttering, emphasizes the strange language and culture--Sku,qhj (n-nm-s) 1X, living in the region of the Black Sea--dou/loj (n-nm-s) slave--evleu,qeroj (ap-nm-s) one who is socially or politically free, independent--avlla, (ch) but, rather--Cristo,j (n-nm-s) Greek word order is different, but Christ is the subject--supply “is”--to. pa/j (ap-nn-p) the all things, everything, all that matters--kai, (cc) and; connective--evn (pd) in--pa/j (a-dm-p) in all, limited to the ones being renewed}
Exposition vs. 11
1. Verse 11 begins with a particle that normally denotes the place where someone or something is located (Matt. 24:28; Jn. 1:28), or where something takes place.  Matt. 13:5
2. This term can be used to refer to some previous noun (Matt. 6:19) and also can be used to introduce a particular situation or circumstance.  Heb. 9:16  

3. In this case, the antecedent is not explicitly identified, which has led to three potential views.
a. Although some have suggested that it refers to the Christian community, which is true enough; however, the Church has not been part of the discussion in chapter 3.
b. The second view identifies the antecedent as the new man, which would refer to the regenerated human spirit.

c. The third view is that it refers loosely to the ongoing renewal process.

4. While the third view is certainly grammatically possible, the reality is that any racial, social, geographic, or other distinctions are not present in the new man.
5. The human spirit (the new man) does not really possess an earthly nationality or earthly culture since all believers are citizens of the heavenly commonwealth (Phil. 3:20) and are members of God’s household.  Eph. 2:19
6. Just as the new man has positionally abandoned the practices of the old man, traditional earthly distinctions like, race, geographical location, cultural, and religious have likewise been set aside positionally.

7. The Greek construction involves a strengthened form of the preposition ἐν (en--in) with the present indicative of the verb εἰμί (eimi--is, are) being understood.

8. This construction conveys the force of the verb e;neimi (eneimi--is in, is present) and is only found with the negative οὐ (ou--no, not) in the New Testament.
9. That construction has the force of it is not possible, it cannot be; not only have these distinctions been abolished in Christ, any meaning found in these distinctions has ceased to exist or matter.

10. Paul goes on to cite two groups of contrasting distinctions that were quite evident in the world at that time; these first four terms focus on the division between Jews and Gentiles.
a. The first two terms are common enough with the two nouns Jew and Greek being used together 16 times in the New Testament.  
b. These two terms deals with the matter of race, which involves a shared ancestry and nationality.
11. The second two terms, circumcised and uncircumcised, essentially deal with the religious distinctions between Jews and Gentiles.

12. This became a real point of division between the Jews and Gentiles; the Jews would use the term uncircumcised as a racial slur.  Jud. 14:3, 15:18; ISam. 17:26
13. Since the second pair is one that essentially repeats the first, many interpreters have concluded that it was used because of the Jewish elements that were present in the false teaching.
14. At this point, Paul changes his pattern and the next four terms are recorded without any connective terms joining them (asyndeton).

15. It would seem that with the first two pairs Paul has addressed the world at large, since those first four items would include all that was considered to be civilized humanity.

16. The next four terms deal with specific segments of humanity, which are likely designed to amplify the previous term uncircumcised.
17. Paul continues with two categories that were regarded as lacking refinement by those that the Greco-Roman world.

18. The first term βάρβαρος (barbaros--what is foreign) was used generally of people that were non-Hellenic, those that did not speak Greek or participate in Greek culture.

a. The first usages dealt specifically with the matter of speech and had the idea of uncouth or babbling speech.
b. The word is formed of the sounds that Greeks would make to mock the ways in which those who were not Greek spoke (bar, bar, bar).
c. It came to be used of any non-Greek and was originally a neutral term focusing on what was strange or strange sounding; it developed other nuances such as impolite, uncivilized, or barbaric.

19. The next noun Σκύθης (skuthes--Scythian) is used only here and referred to those living in the region north of the Black and Caspian Seas, in the area of Ukraine and eastward.

a. The evidence that is available from ancient sources indicates that the Scythians were generally regarded as being uncivilized savages, who “differ but little from brute beasts”.

b. There was plenty of historical evidence that the behaviors that gave the Scythians their lasting reputation for savagery was their brutal treatment of their enemies. 
c. According to Herodotus after a battle the Scythians would drink the blood of the first enemy they killed. 
d. The Scythian warrior was accorded glory based on the amount of severed heads he collected during battle; his share of the spoils was based on the number of heads he presented to the king. 
e. Herodotus also noted that they would scalp the dead and use the skin as a napkin; others sewed the scalps together like coats of skins and fashioned clothing.
20. The final two items are again opposites and deal with the matter of social, political, and economic status.
21. The contrast between slaves and free men was one of the most fundamental divisions within society, with slaves being regarded as pieces of property (Aristotle called them living tools).
22. With this pair, Paul has successfully taught that the various barriers that divided people from one another are abolished in Christ and are not part of the new man in Christ’s image.
23. While one should recognize that this is all true positionally, he should also recognize that these distinctions continue in the present age and must be acknowledged and respected.  
24. However, all that divides men from one another, including national distinctions, racial distinctives, religious practices, social, economic, and political distinctives have been abolished in the new man.  Gal. 3:28
25. Paul closes this section with two statements that are introduced by the adversative conjunction ἀλλά (alla--but), which is designed to contrast what follows with the divisions of the previous list.
26. The first half of the statement is that Christ is the all things, which is not to be understood in a pantheistic way; the physical universe is not God.
27. Rather, as Moule points out, this is an emphatic way of saying that Christ is absolutely everything; none of these other distinctions matter, Christ is all that matters.

28. The latter portion of the verse should be parsed as a masculine form of the adjective πᾶς (pas--all, each, every) and focuses on the reality that Christ is in all.

29. In this case, the adjective must be limited to those who have believed, had their human spirit regenerated, and who are being renewed into the full knowledge of the truth.

3:12 So, as those who have been chosen of God, holy and beloved, put on a heart of compassion, kindness, humility, gentleness and patience;  {ou=n (ch) inferential, therefore--evndu,w (vmam--2p) to clothe oneself; direct middle--w`j (cs) as, like, since--evklekto,j (ap-nm-p) denotes something elected, selected, or chosen--o` qeo,j (n-gm-s) by God; subjective genitive--a[gioj (a--nm-p) apposition to elect--kai, (cc) connective; and--avgapa,w (vprpnm2p) apposition to elect; being loved; existing results-- spla,gcnon (n-an-p) 11X, lit. the inward parts, regarded as the place of deep emotions, whether good or bad; first object of enduo--oivktirmo,j (n-gm-s) 5X, denotes the display of concern over another person’s misfortune that results in an action of compassion, pity, or mercy; descriptive genitive, a heart characterized by compassion--crhsto,thj (n-af-s) 10X, goodness, kindness, pleasantness, graciousness--tapeinofrosu,nh (n-af-s) 7X, humility or modesty--prau<thj (n-af-s) 11X, gentleness, meekness, consideration--makroqumi,a (n-af-s) 14X, lit. long to anger, patience with people}
Exposition vs. 12
1. Verse 12 begins with the third use of the inferential conjunction ou=n (oun—therefore) in this chapter; this introduces a new section and connects it with the teaching about the positional laying aside the old man and the reception of the human spirit.
2. In addition to the realities of the old man and new man, the inference Paul makes also looks forward and is grounded in the reality that believers enjoy a new status as elect, holy, and loved.
3. Their status is introduced by the conjunction ὡς (hos--as, like), which is most often used to introduce comparisons.  Matt. 6:5,16

4. However, in this case Paul is not making a comparison but uses the conjunction as a marker to introduce the perspective from which the quality or status of a person is to be understood.

5. In other words, this indicates that his command is based on the reality that the Colossians presently have the status of being elect, holy, and loved.
6. Any number of interpreters has recognized that the language Paul uses here with regard to the status of the Colossians is language that was previously applied to Israel.
a. Elect.  Deut. 7:6; IChron. 16:13; Isa. 41:8, 43:20, 65:22

b. Holy.  Ex. 19:6; Deut. 7:6, 26:19; Isa 62:12
c. Beloved.  Deut. 10:15; IKings 10:9; Isa. 43:4; Jer. 31:3; Zech 2:8
7. Based on their union with Christ, all believers are identified as God’s own people and enjoy the privileges and blessings that were formerly provided to Israel (and more).
8. As Paul stated in Romans, the failure of Israel under the Old Covenant has resulted in Gentiles coming under the blessings of the New Covenant.  Rom. 11:12

9. The use of this terminology makes it evident that Paul desired Gentile believers to understand that they should consider themselves to be part of the true people of God.  
10. All three terms are anarthrous which stresses the matter of quality or character as opposed to personal identity. 
11. The noun ἐκλεκτός (eklektos--elect, chosen) refers to the sovereign choice of God to provide salvation for those who are the objects of His choosing.
12. This took place in eternity past before anything or anyone had been created; it is evident that both angels and human beings are part of God’s elective choices.  ITim. 5:21; IPet. 2:9

13. While those that adhere to Calvinism refer to this as unconditional election (the U in TULIP) the full definition is as follows.
a. Unconditional election is the doctrine that describes the actions and motives of God in eternity past, before He created the world, when He predestinated some people to receive salvation.
b. Those God did not choose He left to continue in their sins and receive the just punishment, eternal separation from God, for their transgressions of God's law as outlined in the Old and New Testaments. 
c. God made these choices according to his own purposes apart from any conditions or qualities related to those persons.
d. The Reformed view also teaches that God does not foresee an action or condition on the part of men that induces Him to save people; it is God’s sovereign decision to save whomever He is pleased to save.
e. There are those within Calvinism (including Calvin himself) who believed the Bible teaches double predestination, the doctrine that God elects some sinners to salvation and elects the rest to condemnation.
14. One key problem that the Calvinist has is that the scripture clearly teaches that God’s foreknowledge was the only basis mentioned in the Bible for His elective choices.  IPet. 1:1-2

a. Another problem with Calvinism and its doctrine of election is that the Calvinist demonstrates either real ignorance or is intentionally dishonest since he accepts the fallacious idea that foreknowledge means foreordination or even foreloved.

b. However, this is something that is patently false; the terms are different words and have completely different meanings.
c. Calvin, and those that adhere to his system, cannot figure out why God would choose certain members of the human race since all were worthy of condemnation and none were deserving of salvation.  Rom. 3:10-18
d. Since all mankind was worthy of condemnation and God cannot show favoritism or partiality, He would be forced to condemn all men if there is no other factor involved.  Deut. 10:17; Job 34:19; Rom. 2:11

e. This view essentially reduces God’s selection process to some arbitrary, inexplicable action with no real basis for His divine decision.
15. However, since God is not a respecter of persons, He could not just arbitrarily choose some to love and some to condemn; He must have had some logical, fair, and impartial method to make decisions of eternal consequence.

16. The order of events, which is referred to as the golden chain, is as follows.  Rom. 8:29-30
a. God’s knowledge is defined as omniscience; God always has and always does know all things.

b. This knowledge means that in eternity past He knew what every person would do before he was created.

c. God foreknew who would exercise faith (a non-meritorious action) and chose to select all those who would believe in Messiah thousands of years before they even existed.

d. Still in eternity past, God then predestined (to decide on beforehand, to determine in advance) that group to be adopted into His family through Jesus Christ and to ultimately be conformed to the image of His Son.  Rom. 8:29
e. At the proper point in time, God then called those whom He foreknew and predestined through the gospel of Jesus Christ; the gospel contains the invitation to salvation.
f. At the point of faith in Christ, God justified those who accepted the invitation; justification involves acquitting the believer of all legal claims against him (Col. 2:14), forgiving all sins (Rom. 4:5-8), and the imputation of God’s righteousness to him.  Rom. 3:21-22; Eph. 1:7

g. Although it is still future, God will glorify those who believe in Christ by transforming their mortal bodies into resurrection bodies that are characterized by glory.  Rom. 8:30; Phil. 3:21; ICor. 15:42-44,51-54

17. The second adjective Paul uses to describe believers is ἅγιος (hagios--consecrated, holy), which refers to that which is fit for the presence of God, that which is in accord with His righteousness and justice.  Rom. 12:1
18. At the point of faith in Christ, all believers are positionally set apart or separated for God’s sacred plan and purposes.  Eph. 1:4
19. This should be understood as being positionally true only; the challenge for believers is then to learn and apply the principles of God’s plan in order to become experientially righteous and holy.  Rom. 6:19

20. The third description Paul applies to the believers in Colosse is seen in the passive participle of the verb ἀγαπάω (agapao--being loved, beloved); God is the unnamed subject who loves believers.  IThess. 1:4; IIThess. 2:13
21. This designation was used of the Son in chapter one; believers are beloved because of their union with Christ, who is God’s beloved Son.  Col. 1:13

22. Although all three the terms are anarthrous (without the article) in the Greek, which stresses the quality or status of those in view, all three terms are used with the definite article as titles for believers.
a. The elect.  Matt. 24:22; IITim. 2:10
b. The saints.  IICor. 1:1; Eph. 1:1
c. The beloved.  Rom. 1:7
23. The imperative of the verb ἐνδύω (enduo--to dress, put on clothes) completes the clothing metaphor that began in verse 8.

24. It also addresses the practical, experiential aspect of the Christian life that is necessary because of the positional reality of laying aside the old sin nature and putting on the new man.  Col. 3:9-10
25. The clothing metaphor indicates that believers are to recognize these positive virtues and seek to practice them in he daily experience.
26. There are five positive virtues, which are designed to counter the previous five negative virtues found in verse 8.
27. Just as the behaviors of verse 8 work against the unity of believers and the harmonious relationships that believers are to have in the body of Christ, these virtues are necessary for maintaining peace and unity within the local church.

28. The Greek noun σπλάγχνον (splanchnon--compassion, “affection”) first referred to the inward parts of the body such as the kidneys or intestines--the viscera.  Acts 1:18
29. In the ancient world, inner bodily parts served to refer to the psychological aspects of one’s existence, which included one’s emotions; the Greeks believed this to be the seat of the emotions including anger, hatred, jealousy, compassion, and love. 

30. The cognate verb σπλαγχνίζομαι (splanchnizomai) means to be moved to feelings of sympathy, pity, or compassion.  Matt. 9:36

31. The genitive that follows is οἰκτιρμός (oiktirmos--mercy), which refers to the display of concern over another person’s misfortune or difficulty; it has the idea of compassion, pity, or mercy.

32. Normally this noun is found in the plural and is used to denote the concrete expressions of mercy or compassion that come from the abstract idea.
33. Here it is used in the singular to refer to the inner quality without any reference to specific, concrete expressions of that virtue. 
34. These two abstract terms that emphasize the matters of affection and mercy and the construction has been identified as a hendiadys and would be translated as heartfelt sympathy.

35. The next virtue is seen in the noun crhsto,thj (chrestotes--goodness), which has the idea of one who is upright with others, one who is helpful, beneficial, kind, or generous.
36. The Bible indicates that God possesses a sympathetic concern for the welfare of humanity and acts in ways that are good, kind, and gracious (IICor. 1:3); He desires the same from His children.

37. The third virtue Paul enjoins on the Colossians is that of humility; the Greek adjective tapeinofrosu,nh (tapeinophrosune--humility) is a compound formed from the adjective tapeino,j (tapeinos-- lowly, low places, of little or no account) and the noun frh,n (phren--thinking, understanding).
38. The term literally means lowly minded and has the idea of one that perceives or judges himself to be relatively unimportant; this is opposed to one who exhibits the mental attitudes of pride and arrogance.
39. Plato (who, as far as is known, denied the Creator) defined humility as that state of mind which submits to the divine order of the universe and does not impiously exalt itself.

40. For the believer, humility involves having a proper view of God and oneself and submitting to God and His plan.  Acts 20:19; Phil. 2:3
41. The next term that follows humility is the Greek noun prau<thj (prautes--gentleness, meekness), which is a term that does not really have a single English equivalent.
a. Aristotle made a distinction between intellectual virtues (like wisdom and intelligence) and moral virtues; he placed gentleness in the moral virtue category.

b. He also defined it as the median between excessive anger and excessive lack of anger; it is the quality of the man whose feelings and emotions are moderated and kept under control.

c. Another commentator noted that this term referred to moderation in regard to anger; it denoted one that was not controlled by emotion, but controlled his emotions as reason dictated.

42. This term describes the attitude or overt demeanor of a person who is forbearing and patient; it refers to one who is slow to respond with anger, one who remains in control of himself in the face of insults or injuries.

43. However, one should not think that the meek or gentle person lacks the strength to act on his own behalf; rather, the meek person is one that has and keeps his power under control.
44. One of the ways that this term was used in the ancient world by Xenophon and Aristotle (c. 350-400 BC) was to describe the result of an animal that had been broken or tamed.
45. A horse which was once wild but which had been broken and was now subject to the bit and to the bridle was referred to as one that had been meeked. 

46. Given these facts, the term does not refer to one who is weak or spineless, passive, or overly emotional; it deals with the person that has power, but does not necessarily use that power to assert his personal rights before God or men.

47. Jesus modeled this quality (Matt. 11:29) and Paul charged all those who would follow Him to manifest this moral virtue.  Eph. 4:2; Col. 3:12

48. It is one of the virtues produced by the Holy Spirit in the advancing believer; as such, it should be evident in the life of one who is being led by the Spirit.  Gal. 5:23

49. When the believer who is gentle is slighted or wronged, he does not immediately assert his rights and powers; he does not seek his own good by pursuing revenge tactics, or his own personal vindication.

50. On the other hand, when others are the objects of wrong, the meek/gentle believer will use his power to address that wrong, whether it be a wrong at the individual level or at the corporate level of the Church.

51. The final virtue in this short list is the noun makroqumi,a (makrothumia--patience).
52. The noun literally means long to anger; it refers to one that remains calm or tranquil in the face of provocation, one who is forbearing, one who is patient with regard to other people.

53. Thus, like his Father who manifests this virtue (Rom. 2:4, 9:22), the believer who is wronged or provoked does not immediately react; he does not verbally or physically retaliate against the offender.  Rom. 12:19 
54. Given the differences between believers in any local church, all these qualities are not only considered to be virtues, they are absolutely critical to the life and unity of the Church.
55. Additionally, Jesus Christ is certainly the model for all these virtues; to put on these things is essentially to reflect the virtues of Jesus Christ.  Rom. 13:14
Doctrine of God Consciousness
Doctrine of Foreknowledge
3:13 bearing with one another, and forgiving each other, whoever may have a complaint against anyone; just as the Lord forgave you, so also should you forgive.  {avne,cw (vrpmnm2p) 15X continues to modify the verb put on; to regard with tolerance, to put up with patiently; reciprocal middle voice; attendant circumstance or imperatival force--avllh,lwn (npgm2p) reciprocal, one another; objective genitive, object of anecho--kai, (cc) connective; and--cari,zomai (vrpnnm2p) to show grace by forgiving; attendant circumstance or imperatival force--e`autou/ (npdm2p) reflexive; yourselves, each other; dative of direct object--eva,n (cs) introduces third class condition--ti.j (apinm-s) indefinite, someone, anyone--pro,j (pa) to, against--ti.j (apiam-s) indefinite, someone, anyone--e;cw (vspa--3s) have, possess--momfh, (n-af-s) 1X, a cause or reason for a complaint--kaqw,j (cs) just as, even as--kai, (ab) adjunctive, also--o` ku,rioj (n-nm-s) the Lord--cari,zomai (viad--3s) forgave--su, (npd-2p) you all, each of you--ou[tw (ab) thus, in this manner--kai, (ab) adjunctive, also--su, (npn-2p) you all--supply forgive}
Exposition vs. 13
1. Having listed the virtues in the previous verse that are consistent with putting on the new man, Paul goes on to provide two specific behaviors that believers must consistently put into practice.
2. Since the two participles he uses are dependant upon the imperative of the main verb put on some see these participles as continuing the imperatival force of that verb.
3. Alternately, the two participles may be adding the attendant circumstances that would accompany putting on the new man or that result from that action.
4. It should also be noted that these actions follow the final virtue of verse 12; both of these actions are definitely necessary to the exercise of patience.

5. While one might believe that he understands and applies the virtues of the previous verse, these two actions are the overt proof that he possesses and practices those qualities.
6. The first participle is from the verb ἀνέχω (anecho--to tolerate, to put up with), which implies the grudging willingness to tolerate or endure difficult circumstances or difficult people.  Matt. 17:17; ICor. 4:12; IIThess. 1:4
7. This exhortation at the beginning of verse 13 certainly implies that there are going to be some differences among believers in the local church that can lead to conflict.
8. One of the principle differences one will find is going to be in the level of spiritual growth and understanding; all believers should certainly be willing to be patient with those who are new to the truth and have need of time and space in order to grow.
9. As Dunn has correctly observed, the fact that one has to “put up with someone” catches the sense of an acceptance requiring an effort of the will because the actions or attitudes in question are immature and tiresome.

10. The fact that one is expected to put up with others should also dispel any idea that every believer in the local church is going to like or get along with every other believer.
11. This encouragement acknowledges that every local church is made up of different kinds of people and that believers will sometimes find ourselves in close fellowship with people with whom they might not normally associate.
12. Paul has already acknowledged that when it comes to the human spirit (the new man) that all the differences that might divide people are not supposed to be an issue in the local body.  Col. 3:11

13. While the believer will find racial differences, religious differences, cultural differences, and socioeconomic differences among believers, he is not to allow these things to affect how he treats those that are different.

14. Additionally, believers will find that some people may have personalities that are difficult, disagreeable at times, and perhaps even unlikable; nevertheless, patient tolerance is the proper response since this is a very necessary step in maintaining a solid community.
15. When difficulties arise, believers should focus on the fact that Christ is the focal point of God’s plan and focus on what is shared in Christ rather than on what divides people.
16. In that regard, believers must allow others to be themselves, accept them where they are, pray for any deficiencies, and seek to maintain the unity that comes from the Spirit.  Ps. 133:1; Eph. 4:3

17. While one may have to tolerate things about others that are perhaps less than ideal, the believer should not allow personality differences or personal idiosyncrasies to interfere with fellowship in Christ.

18. The use of the reciprocal pronoun ἀλλήλων (allelon--one another) indicates that this action is something that all must do from time to time.

19. While a believer is aware of those things that he finds irritating in others, he may not be so aware of those things that others must tolerate in him.
20. In that regard, a believer should recognize that what he views as a reason for complaint may be a problem he has and not necessarily the fault of another believer; believers can be wrong.
21. While the need to accept believers for who they are is critical to corporate unity, Paul moves on to deal with a more demanding situation in which more grace is necessary.

22. The verb cari,zomai (charizomai--to give freely or graciously, “forgive”) first meant to give graciously as a favor, to demonstrate kindness and benevolence by being gracious.
23. It came to be used specifically of extending grace to someone by forgiving them some monetary obligation (Lk. 7:41-43) and could be used to express forgiveness, which is how most interpreters understand it in this context.  
24. The fact is that the word is broader than the specific concept of forgiveness (gracing one another out), but it certainly does include forgiveness as part of extending grace toward others.
25. One reason why it should not be limited solely to forgiveness is the immediate context, which has already addressed the need for grace in extending patient tolerance to others.

26. As all believers should know, situations will arise among those in the local church in which one either has to forgive someone else (Matt. 18:21-22), or is need of forgiveness himself because of some failure.  Matt. 5:23-24
27. Although people tend to view things from their own perspective and can see the faults of others, it should be evident that there will likely be occasions in which both parties may be guilty.  Phil. 4:2

28. The use of two present participles indicates that this is to be an ongoing practice among believers; while the need for extending grace/forgiveness may not necessarily be continuous, the mindset of gracing others out should be.
29. The Greek sentence structure now moves to the protasis (the “if clause”) of a conditional sentence; the use of the third class condition indicates that something is uncertain, but still likely to happen.
30. This conditional clause indicates that within the local church there will be times when a person will have some grievance, some cause for complaint against another believer.

31. Given the fact that all believers have different backgrounds, different personalities, their own idiosyncrasies, different levels of spiritual growth, and a functional and active old sin nature, this third class condition is certain to be true at some points.

32. Paul closes this verse with a comparison that serves to provide not only the motivation for applying toward one another (since believers have been forgiven), it provides the model by which grace and forgiveness is to be extended.
33. The use of the comparative phrase kaqw,j kai, (kathos kai--just as….also) is found frequently in Paul’s writings (22 times), which Dahl has labeled as the conformity pattern.

34. This pattern is often found in contexts that involve commands or exhortations to believers, which are followed by the introduction of God or Christ’s behavior, which serves as a model to which believers are to conform.

35. Although Paul uses the same verb cari,zomai (charizomai--“forgive”) at the end of this verse, he uses the aorist tense, which should be contrasted with the ongoing nature of the participle that was used earlier.

36. Some have identified the timing of the verb with the positional reconciliation effected on the cross (Matt. 26:28), but the verb is used most often of grace that is provided and received at salvation.  Lk. 7:21; ICor. 2:12; Col. 2:13
37. Again, the verb cari,zomai (charizomai--“forgive”) means to offer something freely and graciously as a favor; the focus in this context is on the grace of God that provides forgiveness.
Doctrine of Patience

3:14 Now above all these things put on love--that is so say, the perfect bond of unity.  {de, (cc) now, additionally--evpi, (pd) on, upon, on top of, “beyond”--pa/j (a--dn-p) all things--ou-toj (apddn-p) these--supply put on from verse 12--h` avga,ph (n-af-s) article is used with abstracts, or may point to the fact that this was a well-known virtue; accusative object of enduo--o[j (aprnn-s) that, which--eivmi, (vipa--3s) is; formula=that is to say--su,ndesmoj (n-nm-s) 4X, that which holds things together, a fastener--h` teleio,thj (n-gf-s) 2X, completeness, perfection, maturity; descriptive or attributive genitive}
Exposition vs. 14
1. Verse 14 begins with the conjunction δέ (de--now, but, and), which introduces an addition to the clothing metaphor that was introduced in verse 12. 
2. The prepositional phrase that follows ἐπὶ πᾶσιν (epic pasin--lit. on these things) has been understood in a couple of ways.
a. The first is to understand it in a spatial sense and translate it as over these things.
b. The second is to take it as introducing an addition and translate it as in addition to all these things.
3. The first view then sees love as an outer garment that is to be put on over the other virtues from verse 12; some take it in the sense of a belt that binds the other virtues in place.

4. However, while that view may be attractive, there is no evidence that the prepositional phrase is ever used with the verb ἐνδύω (enduo--to dress) to mean placing one item over or on top of another.
5. Rather, Robertson and others agree that the prepositional phrase means either in addition to or is used in an elative way to mean above all these things.

6. In the latter case, this would signify that love is not simply just another virtue; love is the supreme virtue that serves to unite all the virtues from verse 12.
7. This view is very consistent with what Paul says about love in other places.  Rom. 13:8-10; ICor. 13:1ff, 16:14; Gal. 5:6,13

8. In Corinthians Paul clearly teaches that love is the supreme virtue that must be present if one’s abilities and activities are to have any real impact in terms of one’s standing before God (ICor. 13:2) or on his spiritual rewards.  ICor. 13:3
9. The noun ἀγάπη (agape--love) is defined as love that places the best interests of the object of love first and then acts on behalf of the best interests of that object; it is the type of love that willingly sacrifices on behalf of the object of love.  Jn. 3:16; Lk. 7:5
10. In that regard, love is a choice; it is commanded of believers, who are to imitate and reflect the love of God and Christ toward others in the local church.  Eph. 5:1-2
11. Paul follows this with the formula ὅ ἐστιν (ho estin--which is, that is to say) to define love as the perfect bond of unity.
12. The noun σύνδεσμος (sundesmos--fastener, that which holds things together) refers to the middle item that joins two or more things together; it was used earlier in Colossians to refer to the ligaments within the body.  Col. 2:19
13. In a philosophical sense, it denotes that which overcomes duality or plurality by producing unity; in that regard, love not only energizes the virtues of verse 12, it produces unity among believers.
14. That understanding explains the use of the word unity in the New American Standard translation since it is not present in the Greek text.
15. That bond is qualified by the genitive of the noun τελειότης (teleiotes--perfection, completeness); most understand this as an attributive genitive and translate it like an adjective (as in the New American Standard).

16. Although love is viewed as the chief virtue, which is to be added to the other virtues, love also binds the members of the body to one another; Paul goes on to link love and peace to the community of believers in the next verse.
3:15 And keep letting the peace of Christ rule in your hearts, to which indeed you were called in one body; and be thankful.  {καί (cc) not translated, connective--h`  εἰρήνη  (n-nf-s) the peace--ὁ Χριστός (n-gm-s) the Christ, the Messiah; descriptive, possessive, subjective--βραβεύω (vmpa--3s) 1X, to act as an umpire, to be an arbiter, to be the deciding factor--ἐν (pd) in--h` καρδία (n-df-p) the hearts; locative of place--σύ (npg-2p) of you all; genitive of possession--εἰς (pa) into; goal or purpose--ὅς (apraf-s) which, which peace--καί (ab) emphatic, indeed--καλέω (viap--2p) you were called; divine passive--ἐν (pd) in--εἷς (a-cdn-s) one--σῶμα (n-dn-s) body--καί (cc) connective, and--εὐχάριστος (a--nm-p) 1X, pertains to being grateful or thankful--γίνομαι (vmpn--2p) keep on becoming}
Exposition vs. 15
1. Verse 15 begins with the conjunction καί (kai--and), which is left untranslated by most Bible versions, but which connects this imperative to the first one from verse 12 (put on…).
2. That same conjunction is also used later in this verse to link the command to be thankful with these the first two imperatives.

3. These first three imperatives in verses 12 and 15 relate to the unseen aspects of the Christian way of life; in verse 16 Paul will move on to the overt applications that are to flow from these inner realities.
4. He will summarize all his exhortations with the comprehensive command to do all things in the name of the Lord in verse 17.
5. As many interpreters have observed, there is a natural progression in Paul’s writings from the concept of love to the related blessing of peace.
6. In this case, Paul uses a phrase he uses nowhere else, which has once again caused the liberal critics to suggest that this letter is not the work of the apostle Paul.
7. However, Paul uses the similar phrase the peace of God only once in the book of Philippians; very few question Pauline authorship of that letter.  Phil. 4:7

8. The noun εἰρήνη (eirene--peace) refers to a state of agreement or harmony in some relationship; it can be used in at least three ways.
a. The internal quality of peace (inner peace or serenity) is that state in which there is freedom from things that are upsetting, disquieting, or disturbing; this includes inner fears, agitating passions, or moral conflicts.
b. Externally, peace refers to a state in which there is harmony in interpersonal relations, a state in which mutual goodwill and calm prevail.
c. Nationally, peace is defined as freedom from civil disturbance or agitation arising from within a nation; internationally, it denotes freedom from aggressors outside the nation--an absence of warfare.
9. The peace of Christ is first mentioned by the Lord in the gospel of John; in that regard, the genitive would be considered possessive (my peace).  Jn. 14:27
a. Christ promised to provide that same peace for those who followed Him; in that case, the genitive would then classified as subjective or an ablative of source.
b. However, the peace of Christ in that context referred to the matter of inner peace or tranquility; in this context peace focuses on the matter of harmony among believers in the local body.
10. In this case, the genitive probably encompasses the peace He has, the peace He embodies, and the peace He desires in the body of Christ.

11. Obviously, believers have been reconciled to God and it follows that they should naturally be at peace with one another.

12. Bruce suggests that since Christians have peace with God (Rom. 5:1) there is no reason for adjusted believers not to have peaceful relations with other believers.

13. On the other hand, when believers fail to walk in fellowship with the Lord, strife with others is one of the potential results; the results of allowing the old sin nature to dictate are seen in the practices of the pre-salvation lifestyle.  Col. 3:8-9
14. In that regard, the enemy of peace is the old sin nature, which not only desires to have things its own way but often reacts badly when it is not satisfied.

15. Therefore, believers should recognize that when there is a conflict, the standard for resolving it is not found in insisting one’s own way; rather, it is found in allowing the peace of Christ to be the deciding factor.
16. The Greek verb translated as rule in the New American Standard version is βραβεύω (brabeuo--to umpire), which generally means to be in control of someone’s activity by making a decision.
17. It was used of the umpire or judge that presided over various competitions; he ruled for or against a contestant and ultimately determined who the victor was. 
18. The figure is one in which the peace of Christ is the controlling factor; maintaining the unity of the spirit and harmonious relations in the local church should take preference over one’s own concerns, interests, and feelings (hurt feelings).
19. The prepositional phrase in your hearts is an indicator that Paul is not dealing with inner peace; rather Paul is saying that this matter or harmony with others is to govern our innermost being
20. Greek writers often use the term heart to speak of the seat of moral, emotional, and intellectual life.

21. The heart is the current you, the place where one feels and thinks, judges and makes moral determinations. 
22. The emphasis here would seem to be on one’s mental attitude, emotional state, and the moral decisions he makes with regard to conflict with other believers.
NAU  Colossians 3:16 Let the word of Christ richly dwell within you, with all wisdom teaching and admonishing one another with psalms and hymns and spiritual songs, singing with thankfulness in your hearts to God.

GNM  Colossians 3:16 o`@dnms lo,goj@n-nm-s o`@dgms Cristo,j@n-gm-s evnoike,w@vmpa--3s evn@pd su,@npd-2p plousi,wj@ab evn@pd pa/j@a--df-s sofi,a@n-df-s dida,skw@vrpanm2p kai,@cc nouqete,w@vrpanm2p e`autou/@npam2p yalmo,j@n-dm-p u[mnoj@n-dm-p wv|dh,@n-df-p pneumatiko,j@a--df-p evn@pd o`@ddfs ca,rij@n-df-s a;|dw@vrpanm2p evn@pd o`@ddfp kardi,a@n-df-p su,@npg-2p o`@ddms qeo,j@n-dm-s

NAU  Colossians 3:17 Whatever you do in word or deed, do all in the name of the Lord Jesus, giving thanks through Him to God the Father.

GNM  Colossians 3:17 kai,@cc pa/j@ap-an-s o[j@apran-s ti.j@a-ian-s eva,n@qv poie,w@vspa--2p evn@pd lo,goj@n-dm-s h;@cc evn@pd e;rgon@n-dn-s pa/j@ap-an-p evn@pd o;noma@n-dn-s ku,rioj@n-gm-s VIhsou/j@n-gm-s euvcariste,w@vrpanm2p o`@ddms qeo,j@n-dm-s path,r@n-dm-s dia,@pg auvto,j@npgm3s

NAU  Colossians 3:18 Wives, be subject to your husbands, as is fitting in the Lord.

GNM  Colossians 3:18 o`@dvfp gunh,@n-vf-p u`pota,ssw@vmpp--2p o`@ddmp avnh,r@n-dm-p w`j@cs avnh,kw@viia--3s evn@pd ku,rioj@n-dm-s

NAU  Colossians 3:19 Husbands, love your wives and do not be embittered against them.

GNM  Colossians 3:19 o`@dvmp avnh,r@n-vm-p avgapa,w@vmpa--2p o`@dafp gunh,@n-af-p kai,@cc/cs mh,@qn pikrai,nw@vmpp--2p pro,j@pa auvto,j@npaf3p

NAU  Colossians 3:20 Children, be obedient to your parents in all things, for this is well-pleasing to the Lord.

GNM  Colossians 3:20 o`@dvnp te,knon@n-vn-p u`pakou,w@vmpa--2p o`@ddmp goneu,j@n-dm-p kata,@pa pa/j@ap-an-p ou-toj@apdnn-s ga,r@cs euva,restoj@a--nn-s eivmi,@vipa--3s evn@pd ku,rioj@n-dm-s

NAU  Colossians 3:21 Fathers, do not exasperate your children, so that they will not lose heart.

GNM  Colossians 3:21 o`@dvmp path,r@n-vm-p mh,@qn evreqi,zw@vmpa--2p o`@danp te,knon@n-an-p su,@npg-2p i[na@cs mh,@qn avqume,w@vspa--3p

NAU  Colossians 3:22 Slaves, in all things obey those who are your masters on earth, not with external service, as those who merely please men, but with sincerity of heart, fearing the Lord.

GNM  Colossians 3:22 o`@dvmp dou/loj&2@n-vm-p u`pakou,w@vmpa--2p kata,@pa pa/j@ap-an-p o`@ddmp kata,@pa sa,rx@n-af-s ku,rioj@n-dm-p mh,@qn evn@pd ovfqalmodouli,a@n-df-s w`j@cs avnqrwpa,reskoj@ap-nm-p avlla,@ch evn@pd a`plo,thj@n-df-s kardi,a@n-gf-s fobe,w@vrppnm2p o`@dams ku,rioj@n-am-s

NAU  Colossians 3:23 Whatever you do, do your work heartily, as for the Lord rather than for men,

GNM  Colossians 3:23 o[j@-apran-s eva,n@qv poie,w@vspa--2p evk@pg yuch,@n-gf-s evrga,zomai@vmpn--2p w`j@cs o`@ddms ku,rioj@n-dm-s kai,@cc ouv@qn a;nqrwpoj@n-dm-p

NAU  Colossians 3:24 knowing that from the Lord you will receive the reward of the inheritance. It is the Lord Christ whom you serve.

GNM  Colossians 3:24 oi=da@vpranm2p o[ti@ch avpo,@pg ku,rioj@n-gm-s avpolamba,nw@vifd--2p o`@dafs avntapo,dosij@n-af-s o`@dgfs klhronomi,a@n-gf-s o`@ddms ku,rioj@n-dm-s Cristo,j@n-dm-s douleu,w@vipa--2p/vmpa--2p

NAU  Colossians 3:25 For he who does wrong will receive the consequences of the wrong which he has done, and that without partiality.

GNM  Colossians 3:25 o`@dnms+ ga,r@cs avdike,w@vppanm-s komi,zw@vifm--3s o[j@-apran-s avdike,w@viaa--3s kai,@cc/cs ouv@qn eivmi,@vipa--3s proswpolhmyi,a@n-nf-s
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